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EDITORIAL
The Many-Sidedness of John Wesley
William M. Arnett*
The diverse interests and manifold activities of John Wesley are
virtually unparalleled in human history. His intellectual curiosity was
amazing. Wesley read widely; the books which he read and that he
mentioned in his Journal included history, geography, science, medicine,
statecraft, classical literature, oratory, biography, poetry, philosophy,
fiction, ethics, and above all, religion.
His activies in the aggregate were awe-inspiring. Seldom in modern
times has any other man produced so massively and in so many areas.
Wesley was primarily an evangelist, but he was also an educator, social
reformer, literary figure, churchman, economist, philanthropist, and in
some measure, at least, a scientist and a practicing lay physician. His
evangelistic enterprise was such that he conceived his task to be multi
lateral, though always in the Pauline context that he "might by all means
save some." The first entry in his famous Journal was on October 14,
1735. The final entry was under date of Sunday, October 24, 1790. Be
tween those two Octobers, fifty-five years apart, "there lies the most
amazing record of human exertion ever penned or endured," according to
Augustine Birrell, an English author and politician, who served as a
member of the British Parliament.
Wesley was an educator and literary figure. An examination of
volume fourteen of the Jackson edition of his works provides convincing
evidence that he was concerned about the minds of his followers as well
as their souls. From its pages we see that John Wesley, the evangelist to
unlearned people, became a grammarian in half a dozen languages, a writer
on logic, a biographer, a historian, a translator of poems and hymns, a
Frank Paul Morris Professor of Christian Doctrine, Asbury Theological
Seminary.
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writer in natural philosophy, a music critic, a philologist, a poetry
anthologist, a political controversialist, an ecclesiastical historian, a Bible
commentator, a producer of novels, a lexicographer, and a publisher of
hymns. He was the author or editor of approximately 400 publications.
He condensed the great theological writing of Christendom in a fifty-
volume Christian Library, the "Pioneer Five-Foot Bookshelf." He
pioneered the publication of useful literature that was inexpensive and
thus became one of the foremost contributors to the rise in the level of
literacy in eighteenth century England. In addition, he carried on a huge
correspondence. Schools for children were established as well as institu
tions for the protection and instruction of the poor or the ignorant. The
Methodist societies and bands were places of learning. By present-day
standards his educational theories were often poor, but he did give
tremendous impetus to popular education.
In many ways, Wesley was a social reformer. However, he did not
attack the evils of his time as a social reformer, but as a religious leader,
and as a result he became the greatest social reformer of his day, and
perhaps in the history of England. The most potent factor in his social
concerns was the day of his evangelical conversion. May 24, 1738, when
there came a vivid realization of his sonship in the family of God.
Although this experience was inward and intensely individual, it heightened
his genuine concern for others. He demonstrated his concern for poor and
unfortunate people by his own philanthropy, by preaching sermons in
their behalf, through personal work in initiating charitable enterprises, and
above all, by sharing with them the transforming power of the Gospel
which often led to improved economic conditions. Under Wesley's in
fluence, the Methodists took a leading part in ministering in the prisons
and in bringing about prison reforms. He was also one of the great
pioneers of the anti-slavery movement. His pamphlet entitled "Thoughts
on Slavery," published in 1774, was widely distributed and exerted great
influence on the public conscience. He opposed luxury and was out
spoken concerning the evils of smuggling, drunkenness, bribery and
corrupt pohtics.
Wesley was a churchman and an ecumenicist in the very best sense.
From his early years he had a great esteem for the church. This high
regard was, at the outset, in reality a prejudiced zeal in her behalf. The
spiritual crisis through which Wesley passed in 1738 became a strong factor
in changing his ideas about the church, although the alteration of his
earlier prejudices was not without pain. A "passion for souls" became a
dominant desire thereafter and began to war with his earlier inclinations.
Circumstances drove him to preach the Gospel in the open. In spite of his
love of the Anglican liturgy, he practiced and encouraged extemporary
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prayer. Further, he sent out some of his converts as lay preachers. When
Church or ecclesiastical privilege or pronouncement stood in the way of the
well-being of souls, then Wesley did not hesitate to put the good of souls
first. This was for him a foremost necessity. When criticized for what were
considered irregularities by accepted ecclesiastical standards, such as
extemporary prayer, field preaching, and the use of lay preachers, Wesley's
simple reply was that it was better to go "irregularly to heaven than to go
regularly to hell."
As a man of deep convictions, John Wesley gave expression to a
remarkable catholicity of spirit. Two of his standard sermons, "ACaution
Against Bigotry" and "Catholic Spirit" exhibit a significant breadth of
view as well as a readiness to co-operate with all sincere Christians. He
cautioned concerning that bigotry which places one's own party, opinion,
church, or religion, before the work of God. His ecumenism was not,
however, a thin latitudinarianism. He insisted that "a man of a truly
catholic spirit has not now his religion to seek, for "he is fixed as the sun
in his judgment concerning the main branches of Christian doctrine." He
was against "muddy understanding" and "jumbling all opinions together."
The catholic spirit is not speculative latitudinarianism, for unsettledness of
thought is a curse, not a blessing. Neither is it any kind of practical latitu
dinarianism, such as indifference to public worship or to the outward
manner of performing it. Nor is it indifference to all churches. Rather, it
gives cordial, hearty, fellowship to all whose hearts are right with God,
while valuing and praising God for all its own advantages.
Wesley's life-long interest in science and medicine speak eloquently of
his cognitive powers, especially in the light of the narrow and sterile
thinking of his day. His chief reading interest or diversion, aside from
religion, was the natural sciences, or natural philosophy as it was called
in Wesley's day. He was interested in theoretical science as well as its
practical application. In an age of great need, he published volumes on
medicine, the most important of which was Primitive Physic, or An Easy
and Natural Method of Curing Most Diseases. This remarkable little book
went through twenty-three editions in Wesley's life-time and subsequently
reached its thirty -second edition. He was also a pioneer in the use of
electricity as an instrument of cure. One of his books published anony
mously in 1 760 under the title of The Desideratum espoused the use of
static electricity in the treatment of illness. IfWesley did little good with
some of his drug therapies, he did much good with his rules for healthful
living.
In the realm of political affairs, Wesley's influence was more indirect.
The extensive influence of his famous and powerful tract "Thoughts on
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Slavery" has been noted. He helpfully seconded and reinforced the labors
of men like Wilberforce and Howard who agitated for humanitarian reform
through the use of political means. The last letter he wrote was a virile,
energetic one of encouragement to William Wilberforce, the apostle of
emancipation, who was about to bring his anti-slavery program before
Parliament. When Wesley received early, accurate, private information
regarding conditions in the American colonies before the Revolutionary
War broke out, he dispatched a memorable letter to Lord North, the
Prime Minister, approximately forty-eight hours before the battle of
Bunker Hill in 1775, which, if heeded, might have changed the whole
course of English and American history.
But the many-sided Wesley was primarily an evangelist. It was the
strangely warmed heart that made him a mighty instrument of God. The
flame was kindled in Aldersgate Street. As Dr. Bett observed, there came
to him "a spiritual energy, an evangelical zeal, an unction of the Holy One,
that he had never before possessed." In Wesley's words, he had only "one
point of view�to promote, so far as I am able, vital, practical religion;
and by the grace of God to beget, preserve, and increase the life of God in
the souls of men." Or, in the classic statement of his objective, "to re
form the nation, particularly the Church, and to spread Scriptural holiness
over the land." A primary guide-line for his preachers was: "You have
nothing to do but to save souls. Therefore spend and be spent in this
work." It was one which he observed himself with passionate fidelity.
Everything was subordinated to the spread of the gospel. This was the
magnificent obsession for the many-sided Wesley.
ARTICLES
John Wesley: A Speech Critic
Charles Killian*
John Wesley's Hfe and ministry have yielded many rewarding and
lasting studies in theology, preaching, and revivalism. One of his greatest
contributions to Christendom was his concern for personal, inward piety.
A revolutionary kind of religion in the Anghcan Church fostered England's
"Great Awakening" in the eighteenth century, which spared the country
the effects of the bloody and atheistic French Revolution. The Wesleyan
Movement need not be recounted here except to say that preaching was
indissolubly Hnked with its methodology. Although rhetoricians were busy
reading Hugh Blair, George Campbell, and Thomas Sheridan, Wesley by
precept and example, was attempting to make theology and rhetoric
compatible .
Wesley traveled over 250,000 miles in his lifetime and preached over
40,000 sermons. It is not an exaggeration to suggest that he traveled more
than any other man of his time, spoke to larger audiences, and reached a
wider reading pubUc.^ Obviously, one who saw his Httle band of believers
expand into societies in Ireland, Wales, Scotland, and America, thought it
necessary to train and to appoint preachers to carry on the work. By
1791, there were over 100,000 members that needed instruction, and
Wesley had definite ideas as to how his preachers should preach.
When the doors of the Church of England were closed against Wesley,
he went to the open fields. It is not difficult to understand that Wesley
would be concerned about the vocal aspects of the speaking situation. As
for his own acumen in preaching, biographer Thomas Dodd states: "His
delivery was destitute of the arts of oratory or elocution. His action calm,
* Pastor in The United Methodist Church and Ph.D. candidate at Indiana
University, Bloomington, Indiana.
1. James Golden, "John Wesley on Rhetoric and Belles Lettres," SM, 28
(1961), 264.
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and voice natural, not loud, and clear and manly; style neat, simple,
perspicuous."-^ His words, "like light, travel in straight lines, and have an
instictive perception of their goal. They never stray, never falter, never
miss the mark."^ It was said that even a child could easily understand him.
"There were no far-fetched terms, no soaring among the clouds. All was
simple, artless, and clear.""^ He knew the secret of that purely Christian
eloquence whose only law is sympathy, that speaks to people, not sternly
as a prophet, but with the tenderness of a fellow-bondsman, who does not
separate his lot from theirs.^ Our point here is not to elaborate on Wesley's
preaching but to underscore his ability as a speech critic and to examine
his rhetorical concerns for his clergy.
Wesley had a thorough knowledge of the classics in rhetoric. In his
Works and Journals he quoted from Cicero,^ calling him "a genius in
oratory."^ He compared Aristotle with Lord Bacon as those who have
universal genius, appUcable to everything.^ Although not rhetorically
oriented, he quoted from the works of Plato,^ Lucretius, TertuUian,^^
and Augustine. In fact, there are over twenty direct quotations (from
the Latin) from Augustine's works. He studied the works of Lucian for
over fifty years.
It was Wesley's custom to read quite often to his preachers. He
read a Compendium on Rhetoric to them with the conviction that "a man
of tolerable understanding may learn more in six months' time than is
commonly learned at Oxford in four years."
2. Thomas Dodd, John Wesley, (Cincinnati, 1891), p. 44.
3. Joseph Dawson, /o/jn Wesley on Preaching (London, 1904), p. 12.
4. William McDonald, The Young People's Wesley (New York, 1901), p. 136.
5. Dawson p. 17.
6. John Wesley, The Works of John Wesley, ed. Thomas Jackson (London
1872), IV, 191; VI, 268, 313; VIII, 198; IX, 227, 228.
7. Works, XIII, 478.
8. Works, IV, 404.
9. Works, IX, 194.
10. Works, VIII, 26.
11. Works, X, 90.
12. Works, II, 9; VI, 328, 513; VII, 170; XII, 1.
13. Works, IV, 78.
14. Works, II, 48.
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He was familiar with the Port-Royal school, the works of Joseph
Glanvill,^^ Pascal's Thoughts}^ RoUin's Ancient History and Belles
Lettres. He said, "I read Rollin's Belles Lettres several years ago. Some
things I liked; some I did not."^� Later he called RoUin "a pious man, and
a fine historian." Another work he read to his preachers was Aldrich's
Logic and some of Fenelon.'^^ Of Hugh Blair, he said, "He is elegant, but
not a deep writer."^ ^ He attributed the writing of Fingal to Blair, which
he says is the finest epic poem in the EngUsh language. After reading
Sheridan's Lectures on Elocution he expressed his disappointment and
suggested there was more in the penny tract that he authored, "On Action
and Utterance."^-^ He also mentioned his acquaintance with the works
of Perkins without making any critical comments.^'^
Wesley was equipped to be a critic. Although not having too much
to say about the right kind of style, he frowned upon the assertion that
one who speaks properly and fluently is in God's favor.^^ He was careful
to point out that there was something more than the gifts of speaking.
"All the power of convincing speech, all that force of persuasion, if
it is not joined with meekness and lowhness, with resignation and patient
love, would no more qualify him for the fruition of God, than a clear
voice, or fine complexion." On another occasion he stated, "Elegance
of style is not to be weighed against purity of heart."^^
Notwithstanding these comments about that which was greater than
style, Wesley advocated a style that was characterized by simplicity.
In writing or speaking, Wesley's dictum came from Fenelon: "SimpHcity
15. Works, II, 39, 40, 68, 69.
16. Works, II, 243; III, 58.
17. Works, II, 276.
18. Works, XII, 126.
19. Ibid., p. 442.
20. Works, II, 129, 176.
21. Works, IV, 151.
21 Ibid., p. 276.
23. Ibid., p. 50.
24. Works. Ill, 30.
25. Works, VII, 50.
26. Ibid., p. 52.
27. \iorks. XII. 26.
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is that grace which frees the soul from all unnecessary reflections upon
itself."^ In a letter to Rev. Mr. Furly, July 15, 1764, he said, "What
constitutes good style? Perspicuity, purity, propriety, strength, and easi
ness, joined together. When anyone of these is wanting, it is not a good
style. Clearness is of utmost importance because we are to instruct
people of the lowest understanding. We should always use the most
common, little, easy words. . . There is dignity in this simplicity, which is
not disagreeable to those of the highest rank."^^
When it came to the particulars on preaching, Wesley became very
concise and to the point. In a letter to a Mr. John King, July 28, 1775,
he advised: "Scream no more, at the peril of your soul. . . Speak earnestly
as you can; but do not scream. Speak with all your heart; but with a
moderate voice .""^^ When asked what was the best general method of
preaching, he answered, "To invite, to convince, to offer Christ, to build
up."^^ Being more specific, he added, "Always suit your subject to your
audience. Choose the plainest texts you can. Take care not to ramble; but
keep to your text, and make out what you take in hand. Be sparing in
allegorizing or spiritualizing. Take care of any thine awkward or affected,
either in your gesture, phrase, or pronunciation."
In his address to the clergy, February 6, 1756, he said, "Next to
prudence or common sense, the clergyman should have some degree of
good breeding; I mean address, easiness and propriety of behavior. . . .
In order to do this, would not one wish for a strong, clear, musical voice,
and a good delivery both with regard to pronunciation and action?"
He closed this address to the clergy by stating that he mentioned delivery
because it was far more acquirable than was commonly imagined. Conse
quently, Wesley was more specific and wrote in greater detail about the
cannon of delivery than did any of the others.^^
Wesley divided delivery into four general areas: (1) How to speak so
as to be heard without difficulty and with pleasure; (2) General rules for
the variation of the voice; (3) Particular rules for varying the voice; and
(4) Gesturing.
28. Ibid., p. 287.
29. Works, XIII, 416-418.
30. Works, XII, 331.
31. Works, VIII, 317.
32. Ibid.
33. Works, X, 485.
34. IVor/rs XIII, 518-527.
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To be heard without difficuhy and with pleasure was given priority
in achieving effective deUvery. He advised all who could to study the art of
speaking, to practice the art before contracting the common imperfections
in speaking. He advised that speakers should be governed by reason, not
by example. Having given this advice, he stated, "The first business of a
speaker is to be heard and understood with ease."-^^ One could achieve
this by having a clear, strong voice and by knowledge of the common fault
in speaking. Knowing the faults, the speaker would be aware what to avoid.
Should a preacher not have a strong, clear voice, he was to practice some
thing aloud each morning for a half hour. In order to acquaint the minister
with the common faults in speaking, Wesley enumerated seven of them.
1. Speaking too loud. Listeners would impute this fault to either
ignorance or affectation.
2. Speaking too low. To Wesley, this was more disagreeable than
speaking too loud. He suggested conversing with those having
impaired hearing to overcome this difficulty.
3. Speaking in a thick, cluttering manner. That is, some people
mumble, swallow words or syllables.
4. Speaking too fast. The preacher should weigh the sense and
proportion of his material and properly enunciate every word.
5. Speaking too slow.
6. Speaking with an irregular, desultory, and uneven voice, raised
or depressed unnaturally or unseasonably.
7. Speaking with a tone. Wesley considered this fault the most
abominable. He said, "Some have a womanish, squeaking tone;
some a singing or chanting one; some an high, swelling, theatrical
tone, laying too much emphasis on every sentence; some have an
awful, solemn tone; others an odd, whimsical, whining one, not
to be expressed in words."^^ If one would speak in public as he
spoke in conversation, this problem could be overcome, he added.
To be heard with pleasure, the speaker must render his voice as soft
and sweet as possible. The hoarse, harsh, obstreperous voice could never
35. Ibid., 519.
36. Ibid., 520.
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make a favorable impression on the audience. Wesley said that exercise
would cure this malady. The speaker must labor to avoid the odious
custom of coughing and spitting. Most important in effective use of the
voice is its variation. Generally, the voice may be varied in three ways:
as to height or lowness; as to vehemence or softness; and as to swiftness
or slowness.
It is interesting to note Wesley's particular rules for varying the
voice. Emotions must be displayed through the articulate use of the voice.
For instance, to speak of natural things, one only needs a clear and
distinct voice. To speak of the good and honorable actions of men, a full
and lofty accent is needed; wicked and infamous actions need to be
described by a strong and earnest voice. When speaking of happy events in
life, the voice must be characterized by a Uvely and cheerful accent. When
relating tragedy or misfortune, the voice should be slow with a mournful
tone. The voice should also be varied according to the greatness of the
subject. Little concerns should show an unconcern and famihar voice.
Wesley emphasized the fact that the emotion should be imprinted on
the heart of the speaker, for unless he is moved, he will not be successful
in moving others. To express love, "use a soft, smooth, and melting voice;
hate, by a sharp and sullen one; joy, by a full and flowing one; grief, by a
dull, languishing tone, sometimes interrupted by a sigh or groan; fear is
expressed by a trembling and hesitating voice; boldness, by speaking loud
and strong; anger is shown by a sharp and impetuous tone, taking the
breath often, and speaking short; compassion requires a soft and
submissive voice."-^^
Other suggestions in varying the voice dealt with particular aspects
of the discourse. At the beginning of the speech, the voice should be low,
not only because it is good for the voice but also because it shows a sense
of modesty. In the kind of argumentation that is trying to prove, the
voice should be a little louder. More loudness should come when you
attempt to refute your adversaries. When the conclusion is near, pause,
then "gradually rise to the utmost strength of pronounciation, and finish
all with a lively, cheerful voice, expressing joy and satisfaction.
"^8
In concluding the suggestions on voice variation, Wesley observed
that in reciting and answering objections, the voice should be varied as if
37. Ibid., 523.
38. Ibid., 524.
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two persons were speaking. In a prosopopoeia (personification), the voice
should be varied according to the character of the persons introduced; in
apostrophe, according to the circumstances of the person or thing to
which you address your speech; in an aposiopesis (a sudden break off),
the voice, which was raised to introduce it, must be lowered considerably.
He finished his advice by urging all his preachers to observe those who
spoke well.
Wesley was as precise in the rules for gesturing as he was for voice
variation. He defined the gesture as "that silent language of your face and
hands."^^ He carefully pointed out that the gesture must not contradict
what is being said. The gesture must be free from affectation, must be
natural, and must be so managed that no motion of the body will offend
the eyes of the listeners.
Since it is more difficult to find out the faults of gesture than those
of pronunciation, Wesley advised that the speaker use a large looking-glass
to observe himself or ask some skillful friend to observe the motions. As
for the movements in the speaking situation, they should be governed by
the circumstances.
The face is what gives the greatest life to action. "You should adapt
all its movements to the subject you treat, the passions you would raise,
and the persons to whom you speak.^^ Eye contact was given considerable
place in Wesley's concern for audience interest. "You should always be
casting your eyes upon some or other of your auditors, and moving them
from one side to the other, with an air of affection and regard.'"^ ^ Your
eyes should correspond with what is being said. If one speaks of heaven
or things above or of things below, the eyes should say so.
In the use of hands, Wesley wanted his preachers to observe the
following rules: Never clap your hands, nor thump the pulpit. Use the
right hand most; use the left to accompany the other. The hands should
seldom be Ufted higher than the eyes, nor let down lower than the breast.
Your eyes should always have your hands in view, so that those you speak
to may see your eyes, your mouth, and your hands, all moving in concert
39. Ibid., 525.
40. Ibid., 526.
41. Ibid.
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with each other, and expressing the same thing. Seldom stretch out your
arms side -ways more than half a foot from the trunk of your body. Your
hands are not to be in perpetual motion: "This the ancients called the
babbling of the hands.'"^-^
Wesley summarized his views on delivery by suggesting that one
learns most by practice, by hearing a good speaker, and by speaking often.
With an emphasis on imitation, he concluded by stating, "Whenever you
hear an eminent speaker, observe with the utmost attention what con
formity there is between his action and utterance, and the rules."^-^ His
"methodistic" approach in every aspect of speaking and in his teaching of
others was an attempt to get beyond the tedious reflections upon the art
to the end of speaking with ease and grace.
42. Ibid., 527
43. Ibid.
A Recall to Wesleyan Theology
Kent E. Kroehler *
During the eighteenth century, two young men began a movement
in England which was to exert extensive influence not only there but
in America as well. The Wesley brothers and their Societies have been
viewed as decisive factors in the cultural and ethical revolution which
swept England. The value and genius of the Wesleyan movement seem
to have taken root in American soil until the time of the Revolutionary
War. After the fighting, everything which spoke of England in America
was negated or forced into submission. Compelled to stand on its own
feet, American Methodism floundered in its relationship with its founders.
The evangelical revival of the nineteenth century saw both the
growth of The Methodist Church in America and the breaking off of
several important new "Methodist" Churches. This growth and change
in Wesleyan church structure paralleled several modifications in Wesleyan
theology. Among the groups which look to Wesley as leader and founder,
and which were widely responsible for and influenced by these changes,
were The Methodist Church, The Free Methodist Church, The Wesleyan
Methodist Church, and the primary stages of The National Holiness
Association. These organizations began to formulate their own theology
influenced by the culture of the day. These theologies show some de
parture from and rearrangement of the thought of John Wesley.
Contemporary theological thought among these same groups seems
to draw more importance from the evangehcal revival of the nineteenth
century than from the Wesleyan thought of the previous century. This
substitution of loyalties is difficult to discern, however, because these
groups continue to adhere to Wesley as their forefather. But, in fact,
several serious deficiencies in contemporary "Wesleyan" thought can be
Pastor of The United Methodist Church, Lancaster, Pa.
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demonstrated. This, of course, is not to disclaim the important factors
of Wesleyan theology which have been retained. Rather, the intent of
this discussion is to point the way toward a rediscovery of some basic
emphases of Wesley which have been deleted or forgotten.
1. The Importance of Tradition and Historical Theology
Generally, contemporary "Wesleyan" thought reflects a somewhat
limited view of Church tradition and history. Particularly among those
groups previously mentioned, there exists a hesitancy to ascribe the same
degree of importance to non-Wesleyan thought that Wesley himself did.
This "Wesleyan" view of the Church's history draws heavily on the
personalities of the holiness movement in the last century, then jumps
back to Wesley, stopping only briefly in between to look at Asbury.
From the Reformation with Luther, Zwingli, and Calvin (with reserva
tions), it seems to be only one small step further back to the Early
Church. Such a brief description is, of course, a great oversimplification;
but it illustrates the manner in which many contemporary "Wesleyans"
treat the history of the Church and the world. One theological seminary
for instance, in its 1967-68 curriculum, offered only three courses even
remotely concerned with the Church Fathers. These were httle-known
elective courses: one was a learning tool in Greek studies, the second a
philosophy course in representative thought, and the third a survey
course in Church History.
Wesley's appreciation for and study of those who preceded him in
the work of the Church would never have allowed him to tolerate such
a short-sighted treatment of tradition and historical theology. The Patris-
tics, the saints, the minor reformers, and even some persons only
slightly connected with the Church were the subjects of Wesley's studies.
Of the Church Fathers, he wrote:
... I exceedingly reverence them as well as their
writings, and esteem them very highly in love. I reverence
them, because they were Christians, such Christians as
are above described. And I reverence their writings, be
cause they describe true, genuine Christianity, and direct
us to the strongest evidence of Christian doctrine. ^
1. "To Dr. Conyers Middleton," The Letters of the Rev. John Wesley, A.M.,
ed. John Telford, (London: The Epworth Press, 1931), II 388.
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John Wesley understood his mission and thought within a historical
framework which placed him in the mainstream of Christian theology.
II. The Ecclesiology of Wesley
Until the day of his death, John Wesley was an Anglo-Catholic.
Had it not been for the strong anti-English trend which set in upon
America following the Revolutionary War, the Methodist Church in
America might have enjoyed closer association with the Church of
England. Be that as it may, the fact of Wesley's loyalty to the Church
of England remains.
As with most of the major reformers, Wesley sought to work
within the institution of the Church. Christ's Church had its essential
existence both in the people who comprised it and in the physical
institution. When confronted with the apparent sinfulness of some
clergymen, Wesley defined the objective holiness of the Church in these
terms:
... the unworthiness of the minister doth not hinder
the efficacy of God's ordinance. The reason is plain,
because the efficacy is derived, not from him that admini
sters, but from Him that ordains it. He does not, will not
suffer His grace to be intercepted, though the messenger
will not receive it himself.^
Wesley did not imagine his Societies to be more truly the Church
than the cathedral at the center of town. His followers were urged to
maintain church attendance and participation in the sacraments. The
Societies were always in addition to and not in place of the Church.
Among contemporary "Wesleyans", the Church takes on a different
character. The anti-institutional presuppositions of today's "Wesleyan"
remake the Church in terms of a voluntary band of believers whose
obedience to God makes them the Church as they exist together. Though
many would disagree, that "Church" becomes man-centered and man-
made. It has little objective existence; that is, existence apart from those
who comprise it. This change of view would cause Wesley to have some
misgivings about the authenticity of his followers. For him, the Church
2. "On Attending the Church Service," The Works of John Wesley, A.M.,
4th ed. (London: John Mason, 1829), VII, 184.
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was of God. It began with Christ and His disciples and had never "gone
underground" or disappeared. The Church existed for Wesley both as an
historical institution and as a body of believers. As an objective creation
of God, the contemporary Church is part of an unbroken continuum
in history which connects it directly with its charter members.
III. Wesley's Theology of the Sacraments
Unlike most of his twentieth century followers, John Wesley
possessed a highly refined sacramental theology. As a "High Churchman",
he shared the thought of the Church of England in the eighteenth
century. The two sacraments, baptism and the Lord's Supper, were of
primary importance to him and to every believer. To state his views on
baptism, he repubUshed a "Short Treatise on Baptism," written by his
father:
Our Church therefore ascribes no greater virtue to
baptism than Christ himself has done. Nor does she
ascribe it to the outward washing, but to the inward grace,
which, added thereto, makes it a sacrament. Herein is a
principle of grace infused, which will not be wholly taken
away, unless we quench the Holy Spirit of God by long-
continued wickedness.
The sacrament of the Lord's Supper was of such central importance
to him that he communed nearly every day and urged his people to do so
at every opportunity. No mere memorial of Christ's passion, death, and
resurrection, the Lord's Supper was an event in which the penitent could
meet God face to face. That same power of Life with which Jesus was so
intimately connected was made available to the participant through His
Supper. In fact, the hving Christ was so "really present" that Wesley saw
the Lord's Supper as an occasion for conversion as well as for the reception
of power and strength for the practicing Christian. One need only read
the Eucharistic hymns of John and Charles Wesley to catch the spirit of
his thinking.
Receiving the bread.
On Jesus we feed;
3. The Works of the Reverend John Wesley, A.M., ed. John Emory, (New
York: J. Emory and B. Waugh, 1831), VI, 15.
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It doth not appear His manner
of working�
But Jesus is here.^
Jesu, dear, redeeming Lord,
Magnify Thy dying word;
In the ordinance appear.
Come, and meet Thy followers here.
In the rite Thou hast enjoined.
Let us now our Saviour find.
Drink the blood for sinners shed,
Taste Thee in the broken bread.^
Theologians, ministers, and lay persons within the "Wesleyan-
Arminian" movement have radically departed from Wesley at the point
of the sacraments. For most "Wesleyans", the Lord's Supper is only a
"memorial" of Jesus' passion, death, and resurrection. Christ is no more
(and probably less) "really present" at His table than He is anywhere else
in His Church. The significance of the sacraments to Wesley has largely
been lost among many of his most ardent followers.^
IV. The Class Meeting in Wesleyan Theology
The genius of the Class Meeting was also the dynamic for the cultural
and social revolution which transformed England in the eighteenth
century. No other single force could claim such awesome power and
astounding results. Wesley's theology of koinonia and the class meeting,
which incorporated it, have disappeared from among the rank and file of
contemporary "Wesleyans". An Australian Methodist evangelist and pastor,
Gloster S. Udy, has studied the effect of the class meetings on eighteenth
century England in his doctoral dissertation.
Thus, in this study there emerges a key to cultural
change for England in the eighteenth century. Namely,
4. Wesley Hymnbook, ed. Franz Hildebrandt, (Kansas City: Lillcnas Publishing
Company, 1963), Hymn 133, stanza 6.
5. Ibid., Hymn 134, stanzas 1 & 2.
6. Udy, Gloster S., Key To Change (Sydney: Donald F. Pcttygrew Pty.
Limited, 1962), p. 145.
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that the acceptance of primitive Christian value systems
by disciplined groups, coupled with experiences of personal
transformation, resulted in the production of new social
and ethical relationships.^
Included in Dr. Udy's dissertation is a plea for the Church to
rediscover the importance of the class meetings. Against the forces of de
personalization and de-humanization which are running rampant within
our culture, the class meeting seems to offer some degree of hope. It
remains to be seen whether any "Wesleyans" will utilize this distinctive
instrument, which their forefather employed so effectively.
V. Conclusion
Though "Wesleyans" have probed deeply into Wesley's thought in
certain areas, they have been guilty of denying or disregarding other
pivotal concerns of this great churchman and reformer. Resting heavily
on nineteenth century revivalism and the accompanying holiness move
ment does not necessarily preclude a Wesleyan confessional stance. It
appears that a confessional commitment to Wesleyan thought will necessi
tate a change in theological presuppositions and conclusions for con
temporary "Wesleyans". One of two options is available if theological
integrity is to be procured:
1 . The acknowledgement that present "Wesleyan" cir
cles are not fully Wesleyan, and the formulation of a more
precise theological terminology to describe their thought; or
2. A thorough-going re -study of Wesleyan thought in
order to re-discover and re-employ those central factors of
Wesley's theology which have been forgotten or denied.
Obviously, the latter option is the more desirable and the more
demanding. But the fruits of such a quest and the subsequent confes
sional stance will not only be more intelligent, but also more true to
Wesley and to his Christ.
7. Ibid.
BOOK REVIEWS
How in the World, by Carl E. Johnson. Old Tappan: Fleming H. Revell,
1969. 125 pages. $3.50.
This reviewer picked up this book out of a sense of duty. After all,
Carl Johnson was a student at Asbury Seminary. Then, too, the book
deals with a subject that a teacher in evangelism can hardly ignore.
Actually, this brief volume proved fascinating reading.
Here in brief corpus is a graphic survey of the opportunities for
world evangelism through Christian literature. The field is wide open.
Trained technicians are needed who have an evangelical commitment-
workers, editors, translators, photographers, artists, printers, bookstore
managers. But it is work which requires skill. The unprepared need not
apply. Helpfully, some practical suggestions are offered by which con-
concerned people can begin now to prepare for service.
The author writes with punch. He knows his subject. What is more,
his own life and work exemplify his thesis. This book deserves wide
reading.
Robert E. Coleman
Footsteps to Freedom, by Levi 0. Keidel, Jr. Chicago: Moody Press,
1969. 253 pages. $3.95.
Footsteps to Freedom is the story of the enslavement of an
aggressive tribe in Congo and of their long struggle for selfhood. It is the
moving account of the inner conflicts and the heroism of a people who
strove courageously for several generations to throw off the shameful
stigma that had been imposed upon them.
The story centers around Mulumba, a member of the tribe, who
came out of paganism into the Christian faith and eventually became a
highly respected Congolese pastor in a thriving diamond mining town.
In his own simple, warm way, he tells the story of his hfe and of his people.
The author, a missionary with the Congo Inland Mission for over
fifteen years, has done a splendid job in keeping himself in the back
ground, telling the story from the viewpoint of the Congolese themselves.
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The reader is immediately impressed with the author's keen insight into
the inner feelings, aspirations and struggles of a people whose soul is laid
bare.
Footsteps to Freedom has several interesting facets. It is largely
biographical in character. Here is also much relating to the customs,
mores, attitudes, and religious beliefs of the Congolese people. Then again,
the impact of the Christian dynamic upon a people struggling for personal
freedom and for meaning in life is clearly traceable throughout the story.
Finally, for the first time the account of the 1964 Congo revolution is
viewed from the inside, from the viewpoint of those who were caught
in the midst of the tempest and who bore its full fury.
John T. Seamands
Come, Let Us Play God, by Leroy Augenstein. New York: Harper and
Row, 1969. 150 pages. $4.95.
The day is coming, and now is, when man will be compelled to make
decisions which formerly were made only by God. Such is the assertion
of Leroy Augenstein. Organ transplants, predetermination of human
genetic make-up, chemical and psychological mind manipulation, and
other new techniques are forcing men to make decisions which control the
quality and length of human life.
At first reading, one wonders whether the author is not deahng
with science fiction, with experiments and techniques which may SOME
DAY be discovered. However, after careful reading, one decides that
this is not science fiction but science fact. We have entered a new age.
The moral and ethical decisions about human destiny, which man has
been content to leave in God's hands, are now being thrust upon man
himself.
The author amply supports his thesis with illustrations from his own
experience as a genetic counselor and as chairman of the department of
biophysics at Michigan State University. Through the use of such real-
life situations, he asks his readers to see how they would respond when
confronted with questions which deal with the control of life.
1. Should a 66-year-old surgeon who serves 500,000 people in a
remote area accept a needed kidney transplant from his 22-year-old grand
son who has a child two years old and another on the way, and who is a
promising graduate in medical research? Would you answer differently if
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you knew that the grandfather saves about 200 hves each year, and that
there would probably be no one to replace him if he does not receive the
transplant and dies? Would you answer differently if you knew that such
a transplant would shorten the grandson's life by ten years or more?
Suppose the transplant was completed and the grandson's other kidney
failed. Should he ask for his kidney back? Would that be "murder"?
2. If you were a nurse, would you plug in a respirator for a new
born microcephalic child if you knew that it would be blind, deaf, and
have severe epileptic seizures if it survived? Would you plug in a respirator
for a five-year-old microcephalic child who weighs only 17 pounds, who
screams all the time and cannot be fed?
3. Suppose a man and his wife are both carriers of a defective gene
and that they have a one-in-four chance of having a severely retarded child.
Should the decision about whether or nc* to have children be left up to
them alone? Would your answer be different if both parents had very
low IQs? Would your answer change if births were limited by law, and
you knew that if this child were allowed to be born another "healthy"
child would not be allowed to be conceived?
Augenstein is concerned that these questions are just around the
corner for most of us. In fact, he warns that the generation which will
have to make these decisions regularly is now in our high schools. The
question is no longer whether or not we will "play God". We are beyond
that point. The real question is HOW WELL we will "play God". The
success or failure of our efforts in the next few years, Augenstein writes,
"will determine whether these are the first few moments in mankind's
greatest and most exciting hour or the last few seconds of his ultimate
tragedy."
Kent E. Kroehler
Methodism's Destiny in an Ecumenical Age, edited by Paul M. Minus, Jr.
Nashville: Abingdon, 1969. 208 pages. $5.00.
The underlying assumption of this book is that the destiny of
Methodism is to be seen ecumenically. The work consists of nine essays,
first presented at a symposium in September 1968, celebrating the tenth
anniversary of the founding of the Methodist Theological School in Ohio.
For three days the authors, twenty-three students, and a large audience
grappled with the important issues confronting the Church in an
ecumenical age.
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All of the contributors to the volume have been keenly involved in
the ecumenical movement. They include Rupert E. Davis, F. Gerald
Ensley, Theressa Hoover, Jose Miguez-Bonino, Paul S. Minear, Walter
C. Muelder, D. T. Niles, Albert C. Outler, and Alan Walker. The book is
edited by Paul M. Minus, Jr., Associate Professor of Church History at the
Methodist Theological School in Ohio.
The thought and experience of the contributors are both denomina
tional and ecumenical. Each weighs the problem of Methodism's present
mood of uncertainty as it stands eagerly upon the threshold of new ecu
menical ventures and yet clings to the proved past of denominational
growth and achievement.
Four especially significant issues recur frequently in the work.
(1) Does the main line of Methodist ecumenical advance lead toward the
creation of churches organically united with other denominations in the
same nation? (2) Is there a distinctive Methodist contribution, born of a
particular denominational history, that should be preserved for and offered
to the church universal? (3) Should Methodist denominations around the
world be linked in an international Methodist body? (4) How can
"ecclesiastical ecumenism" be related creatively to so-called "secular
ecumenism"?
This volume is of general interest and significance to the ecumenist,
of whatever denomination he may be a part. It is of particular interest to
Methodists. The forty-three million Methodists in the world are inevitably
related to the ecumenical trends of the contemporary age.
The book presents a careful delineation of Methodism's theological
heritage and its distinctive contribution to the Church universal. The
contributors are realistic in their appraisal of the problems of ecumenicity
for Methodism. The roadblocks are presented accurately and courageously.
Here is a volume of unusual value for the conscientious, dedicated
Methodist churchman who is concerned about the future of both Metho
dism and of the Ecumenical Movement. A careful presentation of the
facts along with the sincere expression of deep theological convictions
on the part of the contributors makes the book totally relevant and
extremely thought-provoking.
Frank Bateman Stanger
An Introduction to the Old Testament Prophets, by Hobart E. Freeman.
Chicago: Moody Press, 1968. 384 pages. $6.95.
For anyone who wishes to speak to our day, a study of the prophets
is highly rewarding. Though the man's circumstances are changed, the
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prophetic message remains entirely relevant to the neo-paganism of the
"now" generation. Dr. Freeman seeks to introduce the student to an
awareness of the prophetic movement in Israel.
The first part of this book is concerned with a study of prophetic
hterature. The writer considers the question of origin and development
of Old Testament prophecy, the function of the prophet, and the matter
of the prophetic consciousness. The problem of the prophet of Israel
is not pursued in depth. This first section, however, reflects awareness of
"liberal" studies and it presents the author's "conservative" conclusions.
Subsequent chapters are concerned with revelation and inspiration,
true and false prophets and the language of prophecy and Messianic
prophecy. Some materials seem elementary, but perhaps their inclusion
early in the text is essential for the uninitiated.
The second part of the volume is concerned with the writings of
the prophets. In considering each prophetic book. Dr. Freeman deals
with the nature of the work, the date, the prophet, the historical back
ground, and the problems presented. He also furnishes an outline of the
contents of each writing.
Several things in the book elicit a negative response. Some state
ments over-simplify the problem; others impress as being a little preten
tious. For example, in connection with the book of Jeremiah, Freeman
writes:
As to the divergences between the Hebrew text and that of
the LXX, it is quite impossible to know the precise reasons
for this. . . . Whatever the reasons motivating the LXX trans
lators to omit approximately one-eighth of the Hebrew text,
its omission cannot reflect upon the authenticity of the
present masoretic text (p. 249. Italics mine).
This type of assertion makes it appear that our present MT is a
completely authenticated, accurate text, when in fact there are until
now no satisfactory answers to some of the textual difficulties.
In discussing the problem of the thirtieth year in Ezekiel 1 : 1 , the
author declares: "The correct view, following Origen, Hengstenberg,
Lange and others, is to apply this reference to the prophet's age at the
time of his call to the prophetic ministry." Such arbitrary assertions are
hardly in keeping with scholarly procedure.
An additional criticism is the disproportional number of pages
devoted to the several prophetic books. Thirty-eight pages are given to
the major prophets Isaiah and Jeremiah, while thirty-one pages are
devoted to Daniel alone (most of them relating to the interpretation of
Daniel's predictive prophecies and visions). Seventeen pages are occupied
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with an interpretation of Ezekiel 40-48, but only fourteen pages are
concerned with the whole book of Jeremiah.
Notwithstanding some defects, this reviewer recommends this book
to student and pastor alike, hoping that concern for the message of the
prophets of Israel may inspire "prophetic preaching" in our contemporary
setting.
William B. Coker
The Revelation of Saint John, by the Rev. Canon Leon Morris. Grand
Rapids: Eerdmans, 1969. 263 pages. $4.50.
Leon Morris, Canon in the Church of England and one-time warden
of Tyndale House, Cambridge, now principal at Ridley College in Aus
tralia, is the author of several important books in the New Testament
studies. These include The Cross and theNew Testament, The Apostolic
Preaching of the Cross, Studies of the Fourth Gospel, and other volumes
in the Tyndale series.
In the present volume, characteristically, he is a careful, conservative,
meticulous scholar. In this work on a difficult book, Morris avoids
extremes of interpretation but is especially appreciative of the historical
and symbolic viewpoint. He sees the Book of Revelation as primarily
addressed to the situation of the persecuted minority toward the end of
the first century and that behind the sometimes bizarre symbolism is the
spiritual idea which the symbols are designed to convey. Thus the
exegesis of the book in general is one characterized by sobriety and
responsibility. After reviewing the difficulties in maintaining apostolic
authorship and citing views opposed to this position, he implies his
endorsement of the traditional view that the author is the son of Zebedee
and author of the Gospel and the Epistles that bear the name of John.
Although he refrains from dogmatically asserting Johanine authorship, he
inclines to that conclusion. The author adheres closely to the text, verse
by verse, alert to cite relevant portions of the Scripture which have a
bearing upon interpretation, but refraining from indulging in speculation.
One may get the impression that the author would have produced a
better commentary had he exhibited a greater familiarity with the Old
Testament, which plays so basic a part in the imagery of this book. Also
hemight have made more effective use of apocalyptic literature by bringing
to bear its relevance to the New Testament Apocalypse. He does, however,
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enter deeply into the thought of our Apocalypse, and therefore deserves
recognition as an astute, responsible and cautious interpreter of this
important but complex book. It is a valuable contribution to literature on
the Revelation.
George A. Turner
John Bunyan, by Richard L. Greaves. Grand Rapids: Eerdmans, 1969.
176 pages. $5.50.
This book presents the life and thoughts of a major figure of the
Reformation. Although Bunyan, whose life spanned a tumultuous period
of English history, was not a product of the schools, his writings place
him among the great authors of all time. The Pilgrim's Progress has gone
into more editions and translations than any other English book except the
Bible. Bunyan here receives attention as a theologian�a significant
departure from the usual treatment accorded him. Many of his books are
profoundly theological. As the author remarks here, "His thought
possesses at once the intellectual satisfaction and the psychological appeal
of a theology which was intelligible to a man unversed in the techni
calities of the schools and was always kept close to life's manifold
experiences" (p. 8). Here is Puritan theology "at its most characteristic."
As this study demonstrates, Bunyan essentially stood with the strict
Calvinists. Nevertheless, Luther's influence gave to his writings a personal
appeal that saved them from a too-orthodox, too-legalistic presentation.
James D. Robertson
Holy Laughter: Essays on Religion in the Comic Perspective, edited by
M. Conrad Hyers. New York: Seabury Press, 1969. 261 pages. $6.95.
This anthology of essays brings together some of the best writing
on the place of the comic in religion. It includes articles by William
Lynch, Nathan A. Scott, Wolfgang M. Zucker, Samuel H. Miller, Reinhold
Niebuhr, Israel Knox, Elton Trueblood, and Chad Walsh. These men
present a variety of viewpoints representing several disciplines: social
ethics, sociology of religion, philosophy of religion, church history.
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theology and literature, and the theology of culture. There are even dis
cussions of the role of the comic in Zen and Judaism.
The chief value of Holy Laughter is its provocative and creative
handling of a little-discussed subject. It will certainly stimulate thought,
even though the writers are not univocal in their opinions. Perhaps its
chief (and most obvious) weakness is its over-seriousness. This is a book
about humor; it is not at all a humorous book. That is not to say that some
of the writers do not write interestingly, for one or two do. But on the
whole it is not exactly Sunday afternoon reading.
From a purely professional perspective, pastors will not be greatly
interested in Holy Laughter. But all who are interested in the theory of
humor, especially those of a creative or literary bent, will find it thought-
provoking. Chad Walsh speaks of these essays as "pioneer efforts to rip
away the mask of solemnity that religious people have so long worn."
Anthony Casurella, Jr.
The Inspiration and Authority of Scripture, by Rene Pache. Chicago:
Moody Press, 1969. 349 pages. $5.95.
From the French comes another volume upon the crucial question
of the inspiration and consequent authority of The Word. President
Pache of the Emmaus Bible School in Lausanne, Switzerland, is well-
known as an Evangelical in the French-speaking world.
The author has a doctor's degree in Law from the University of
Lausanne, and his legal training appears in the structure of the work,
which rests heavily upon the testimony of the Church throughout her
history. The position is Reformed, and makes significant use of the inner
testimony of the Holy Spirit to the validity of Scripture. Dr. Pache
stresses the qualifications of the historic witnesses, and as well, the com
bined strength afforded by the homogeneous quality of the strands of
testimony.
The posture of the volume is that of inerrancy; the writer recognizes
the strength of the contemporary opposition to this view, and traces
much of this to its true source, the unwillingness ofmany to submit to the
authority of the Word. He recognizes, of course, the intellectual problems
involved, and gives full weight to honest questioning. He attacks the
allegation of 'bibliolatry' with his usual logic, and really turns the objec
tion against the objectors themselves.
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The author is acquainted with a wide range of sources, including
contemporary ones. He marshalls these systematically in support of a
moderate but firm apologetic. His work is the more impressive, coming as
it does from the heart of Europe, where any suggestion of friendship with
biblical inerrancy elicits strongly negative reflexes. The volume will win a
place among the abiding works in the field.
Harold B. Kuhn
Paul and His Epistles, by D. A. Hayes. Grand Rapids: Baker, 1969.
508 pages. $6.95.
As the author observes in the Foreword, this book is not only an
introduction to the Pauline Epistles but also a study of Paul's personality
as revealed in them. The Epistles are less theological than products of
personal experience, written to meet the needs of real people by one who
puts himself unreservedly into them. In these pages the great apostle
and the people he addresses come to life. Following an illuminating first
chapter on Paul himself, a second chapter discusses the Epistles in general,
with respect to their form, style, and value. Subsequent chapters deal
with the individual epistles, discussing matters such as the people ad
dressed, the geographical setting, the occasion, general characteristics of
the epistle, the outHne and contents. No stereotyped approach holds for
all epistles. This Limited Editions Library reprint (1915) is counted a
classic in its field, a rich resource for expository preaching in Paul's
Epistles.
James D. Robertson
The Christian Pagan, by John H. Burgess. Madison, Wise: Mimir Pub
lishing Co., 1969. 352 pages. $7.00.
The relation of secular learning to historic Christian thought has
been one of tension, with many problems left unsolved. At last a writer
has attempted to effect a synthesis of current thought-the term 'pagan'
is used in a non-pejorative sense-with what has been generally regarded as
the 'Christian tradition'. To cover the range of topics treated in this 30-
chapter work would require a review beyond the length allotted at this
30 The Asbury Seminarian
time. Certain generalizations may, however, be made.
First, the work adopts a frankly anti-supernatural stance, this
without apology or even explanation. Christianity is assumed to be a
purely natural phenomenon; its rise could be understood in an age in which
the general thought was dominated by principles wholly other than ours.
Second, a syncretistic mood pervades the work. The writer feels that the
claim that certain chapters of the Old Testament reflect the direct in
fluence of Zoroaster requires no explanation (p. 67). He seems to find
much of Judeo-Christian belief to stem from this source.
Second, he ignores the general consensus of scholarship in assigning
dates to biblical writings, and dates the several books of the Old Testa
ment in harmony with his own presuppositions. Third, his treatment of
the career of our Lord is regarded in a parallel-track fashion, in which the
'classical' account is 'corrected' by a reconstructed "Christ Story."
Fourth, his treatment of the development of historical Christianity is
governed by the syncretistic assumption, mixed with bits of historical
cynicism here and there.
One is not quite certain how seriously to take the author. One
wonders whether Chapter 14, "The Tribal Jesus" or Chapter 21, "Paul,
The Christian organizer" may not be a put-on. Certainly one genuinely
interested in historiography would scarcely ignore the abiding significance
of Paul's work on the Mediterranean rim, in comparison with the "un
recorded myriad conversions he accomplished in Rome" (p. 201). Taking
the author's own definition of 'pagan', one gains the impression that he
has reduced the printing of the word 'Christian' to a very small type-case,
and has given to non-supernaturalism a publicity in bold-face capitals.
Harold B. Kuhn
Multi-Media Worship, by M. B. Bloy, Jr. (ed.). New York: Seabury,
1969. 144 pages. $2.95.
Believing that the churches have failed to respond to the quest of
the young and that no religious activity is less relevant to them than the
event of worship itself, Canterbury House at the University of Michigan
invited a group of scholars, religious leaders and artists to participate in
its worship service, and later, on the basis of their experience, to write
about it. Part I of this book attempts to re-create the worship experience
shared together. Part II gives the viewpoints and reactions of the group.
The whole is a live case study in experimental worship, designed to help
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congregations discover how to enrich their own worship services in the
hght of today's needs. The "model" worship service (Part I) was a
"mixed-media" exercise, employing among other things a folk-trio, guitars,
a Mime Troupe, a drum, a color film, and singing by the Beatles. There
is no question but we have at last caught the attention of youth!
James D. Robertson
Broadman Bible Commentary, Vol. VIII: Matthew and Mark. Nashville:
Broadman Press, 1969. 402 pages. $7.50.
This is the first volume in the New Testament books of the twelve-
volume Broadman Commentary on the entire Bible, edited by Clifton J.
Allen. The comments on Matthew are provided by Dr. Frank Stagg, of
Southern Baptist Seminary; Mark is treated by Henry E. Turlangton, of
University Baptist Church, ChapelHill, N.C. General articles deal with the
cultural background of the New Testament, its canon and text, and its
theology. A brief history of early Christianity and contemporary
approaches inNew Testament study are contributed by Ray Summers, also
of Southern Baptist Seminary. The theology of the New Testament is a
fairly conservative and evangelical survey of the leading ideas of the New
Testament books. Contemporary approaches include a description of the
historical, critical interpretation.
In the judgment of the reviewer the treatment of Matthew is some
what better than that of Mark, although both are constructive and in
formative. There is a tendency, especially in the treatment of Mark, to
consult several authorities and let them decide on problematical questions
rather than penetrating into firsthand sources and forming a judgment on
this basis. In the introduction to Matthew's gospel Stagg notes that the
standard set forth is "no less than the perfection which belongs to the
Father in heaven (5:48). Matthew does not give one hint that this is to be
explained away or watered down. God's command is absolute and
ultimate, that one be perfect" (p. 65). This author is conversant with
contemporary scholarship and makes judicious use of it, sometimes agree
ing and sometimes disagreeing with contemporary emphases.
The format is convenient for the reader. The text of the Revised
Standard Version is printed in paragraphs and the concise commentary
follows. Both in scope and in its evangelical emphasis, this volume stands
midway between the Interpreter's Bible on the left and the Wesleyan
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Commentary on the right. It is to be recommended for general use by
Sunday school teachers, pastors, and Christian workers.
George A. Turner
Cross Currents in the Middle East, by James Hall Warburg. New York:
Atheneum, 1968. 244 pages. $6.50.
This is a valuable volume for any who wish a historical orientation
to the Middle East today. The author has had extensive experience as a
lecturer and writer on world affairs. Although a Jew, he writes with
commendable objectivity. He is not an apologist for Zionism, and on
Middle East affairs, is rather critical of Britain, France, and the United
States. He is best described as a non-Zionist Jew, whose interest is in
world peace, rather than as an apologist for any one nation. The reader is
taken through a concise, informative, and clearly written resume of
history that bears upon the situation in the Middle East today. The author
traces the beginnings of Zionism in Europe and the interest of world
powers in the Middle East through World War I, the period between the
two World Wars, and in later developments. He finds British diplomacy
defective because of the vain attempt, often naive, of trying to appease
both Arabs and Zionists. The role of the United States, especially near
the start of the Eisenhower Administration is believed to have been
largely a failure, primarily because of the blundering of John Foster Dulles,
then Secretary of State. The author writes from a rather intimate, and
sometimes inside knowledge, of the personalities and factors that made
history. He is sympathetic with the Kennedy years, but is unable to point
to many achievements of this five year period. He has little sympathy for
the Johnson administration, especially for its deeper involvement in Viet
nam. He sums up the Western nations' behavior in the Middle East as
"A tale of selfish greed, of deceptive bigotry, and of man's savage
inhumanity to man."
This author sees no hope in a peace imposed by one of the major
powers. Instead he favors a world organization, a "Parliament ofMan", to
which nations, renouncing full sovereignty, would contribute meaningfully
to a United Nations of real power.
Among other things, he envisions the United Nations as performing
a useful role in the economy, through a United Nations development
authority financed by oil royalties from Middle East countries. He
Book Reviews 33
recommends that the wealth of the sea-bed beyond national limits should
be devoted to the world organization international law and control.
But America must abandon a policy that has been concerned with safe
guarding American oil interests. At present these interests appear to be
friendly to the rich oil-producing Arab nations and hostile to those poorer
Arab nations with which the Soviet Union is friendly. In general the
volume calls upon the nations to learn some lessons of history and to
assume a leadership role dictated by concern for world peace rather than
one that pursues narrow nationalistic interests. The book says nothing
that is really new. Its main use is putting things in historical perspective.
Any volume which can shed light upon the complexities of the Middle
East, as this one does, deserves a wide reading.
James D. Robertson
The New English Bible With the Apocrypha. Oxford University Press and
Cambridge University Press, 1970. c. 1780 pages. $9.95.
The general background of The New English Bible is known to most
readers by this time. The approach of the committee has been, not the
revision of existing versions, but the assigrmient of the respective books to
draft translators, partly within the panel, partly from the outside. Follow
ing this, the committee worked and reworked the several drafts in
accordance with the principles laid down for the work.
The objective has been that of producing a version of the Bible in
"the language of the present day." The problem was, of course, to secure a
norm for current English usage. The quest for this has involved a great
deal ofgive-and-take, and it is hoped that the version actually does embody
a via media in a day in which linguistic development is accelerated by so
many factors.
The present edition includes the Apocrypha, as the first Standard
Edition did not. The reader must see for himself the general format of
the work. In general, the arrangement of the prose is paragraphic, with
verse numbers in the margin. The arrangement of poetry follows the
practice of contemporary versions.
The Introductions to each of the three divisions (Old Testament,
Apocrypha and New Testament) are, in general, neutral with respect to
'higher' critical scholarship, and concern themselves primarily with textual
matters. Subtitles of books and of sections of books are likewise con
fined to descriptive materials.
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The test of time must finally judge any version of the Bible. The
day is past when most Christian bodies are a priori opposed to new
translations; and ad hominem objections are largely confined to yesterday.
Certainly the diligent student of Scripture can find help in the understand
ing of existing versions by comparison with this one. The survival value of
this, as with other versions, will be ascertained only with its continued use.
Harold B. Kuhn
The Young Adult Generation, by Allen J. Moore. Nashville: Abingdon,
1969. 176 pages. $3.75.
Dr. Moore is professor of Religion and Christian Education at the
School of Theology, Claremont, California. He was one of the first
theologians to recognize the significance of Playboy on our adult society.
Dr. Moore's thesis is that today's young adults can best be described
as the "post-modern generation". It is developed by attempting to define
the many parameters that have given rise to this new generation. The
author sees it as the expression of Bonhoeffer's "coming of age"
generation. It is a "reflecting" generation, mirroring the deep and far
reaching changes now taking place in society. There is no basic dis
junction between this new generation and the rest of society. Reflection
is not disjunction but conjunction. The disjunction only appears as such
because the new generation is "telling it like it is." This, Moore feels,
poses a threat to adult society, for it exposed the myth that improving
traditional institutions (churches, schools, law enforcement, etc.) will
resolve the problems of man.
What best describes the religious situation in this youth setting?
Moore holds that it is not heresy or even disbelief but rather unbelief-
not even concern enough to ask the questions of belief (p. 72). It is not
so much rebellion or rejection but apathy.
The reader of this book will be impressed by the wealth of research,
documented materials, and the many and varied psychological and socio
logical insights. Moore's chapter on a "Time in Life" is excellent. With
society's demand for maturation and commitment, Moore sees the young
adult age as one "going into neutral". It is both a time to grapple with
identity and to intigrate the self concept with what society says I am.
Moore concludes with a restatement of the "young adult generation
as the harbingers of the changing world�a prophetic generation". Then
he expands upon the way of the future in terms of a theology of change.
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Dr. Moore is a better researcher, educator, and sociologist than he is a
theologian. He brushes aside the orthodox approach like that emphasized
by Campus Crusades.
This book will give the critical reader insight into our young adult
generation and their potential impact upon the future.
Wynn A. Lembright
A Christian Theory of Knowledge, by Cornelius Van Til. Philadelphia:
Presbyterian and Reformed Pub. Co., 1969. 390 pages. $6.50.
To the question Is there a characteristically Christian epistemology?
any answer should be given with caution. The distinguished Professor of
Apologetics in Westminster Theological Seminary tries to adopt this
stance, at least in the major part of this work on Reformed apologetics.
Much of the volume is devoted to the exposition of the several forms of
the assumption of "human autonomy", beginning with the Fathers, and
continuing through Ott and Ogden.
The several critiques have for a common theme the position that it
is the Genevan view of human nature alone which secures adherence to a
Christian world-view. Professor Van Til is not only wary of any attempt at
rationalism, but feels equally apprehensive of any form of orthodoxy
which does not stem from the Calvinian source. His treatment of Armin-
ianism reflects the view that any and all forms which it assumes, however
evangelical they may be, inevitably lead to "the modern position in which
man is frankly made the standard of right and wrong. . ." (p. 219). This
will seem to many deeply committed Evangelicals to be provincial and
doctrinnaire.
One is inclined to ask which exponent of theology the author will
regard as adequate. Even Warfield and Kuyper do not seem to him to give
adequate place to the negative effects of the Fall with respect to man's
moral-intellectual predicament. One wonders whether he has an adequate
appreciation of the attempt of others to understand the "ethical darkness
in the mind of man" (p. 245). Most of the readers of X\i\% Journal will be
less than convinced that God reaches unbelievers through Arminian
preachers in spite of their theology. They will wonder whether he is
correct in designating all who disagree with the high Calvinistic position
as partisans of human autonomy.
Harold B. Kuhn
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Theological Dictionary of the New Testament, Vol. VI, E-P; by Gerhard
Friedrich (translated by Geoffrey W. Bromiley). Grand Rapids: Eerdmans,
1968. 1003 pages. $22.50.
The stature of Kittel works is too well known in theological circles
to require the normal type of review in a theological journal. But one
must express admiration and gratitude to the translator. Fuller Theological
Seminary Professor Bromiley, for his remarkable achievement in making
available within six years the first six volumes of this reference work
par excellence. Perhaps we, for whom English is native, ought to speak
of these volumes as "Kittel-Bromiley" or "Kittel-Friedrich-Bromiley".
Such a pattern has already been set for a certain lexicon and grammar,
both of which are known in this country by their translators.
Thirty years have now passed since the idea for a new theological
dictionary began to take form. Over such a period, changes in the pattern
of the work are inevitable. The work of Kittel's own hand-picked
successor, Gerhard Friedrich, began with volume five, the first post-war
volume. Such new materials as the Qumran documents have added sub
stantially to our information, inevitably enlarging the size of the project.
A comparison between the first volume (1933), and the sixth (1959),
illustrates this expansion. The first volume (English edition) has 168
articles in 793 pages, or an average of 4.72 pages for each article. In
volume six, 83 articles fill 1,003 pages, an average of 12.1 pages per
article. The average article, in volume six is 2.5 times as long as its
counterpart in volume one. Furthermore, in volume six more than one-
third of the articles exceed ten pages; whereas, in the first volume only
one article in ten is as long as ten pages. Though some expansion may
very well have been inevitable and desired, one wonders if the present
editor has been able to restrain his colleagues to the extent achieved by
the founder of the project.
When all is said, however, the TWNT remains the magnum opus
theologicum of our generation, and the serious expositor will want to
obtain all the volumes. This is not to say that if one has Kittel he does
not need other works. The criticisms of James Barr have had their
necessary effect and ought not to go unheeded. These "word studies"
have been undertaken by theologians rather than philologists; so they
necessarily reflect a theological orientation, since a theologian has more at
stake in biblical studies than does a philologist. But these comments
should not give the impression that Kittel is optional reading. They are
entered rather, as a caveat that TWNT is not to be regarded as making
the concordance a thing of the past. Kittel and the concordance are not
incompatible, nor are they a duplication of resources.
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Here is an essential tool. The pastor should be encouraged to use
some of those wedding honoraria to secure these volumes.
Robert W. Lyon
The Gospel According to St. John, by Rudolf Schnackenburg, Vol. I,
translated by Kevin Smyth. New York; Herder and Herder, 1968.
638 pages. $9.95.
This large volume, covering the first four chapters of John's Gospel,
is a part of Herder's theological commentary on the New Testament.
This is a verse-by-verse commentary, in which the Greek is in one column
with the English translation in a parallel column. An extensive commentary
follows each verse. The English translation is very similar to the versions
in common use. The introduction covers more than two hundred pages
and deals with literary history, authorship, style, and theological concerns.
An extensive bibliography is included.
The general approach in the book is both conservative and critical.
It reflects acquaintance with a vast literature on the subject. The Apostle
John, son of Zebedee, is presented as historically trustworthy, as having
had major responsibility for the contents of the Gospel, even though the
actual writing was done by a disciple.
Schnackenburg believes that the major background influence on the
Gospel was Hebraic rather than Hellenistic, though He does see this Gospel
as addressing itself to a Greek-speaking community. It speaks, however, to
this community and not from it. As is true of C. H. Dodd and other
contemporary writers on John's Gospel, the author gives considerable
attention to the environmental factors surrounding it, including Judaism,
the Gentile community. Hermetic literature, and the influence of
Gnosticism. In his treatment, he has obviously taken pains to acquaint
himself with the data on which judgments must be made. In his evalua
tions he is thorough, and his judgments seem balanced. This is one of
the few commentaries on John which make a rather definitive assessment
of the possible influence of Qumran literature. The author's general
conclusion is that the Gnostics learned from John rather than vice versa.
Among the specifics, this author sees the great incarnation passage
in John (1:14) as "a protest against all other religions of redemption in
Hellenism and Gnosticism." In connection with the wedding in Cana,
he finds no sign of any influence of the Dionysius cult on these narratives.
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On the chronology of the cleansing of the temple, he believes that there
was only one cleansing and that the evangelist was utilizing an independent
oral tradition. The author appears cautious in attributing symbolism to
some of the items that are peculiar to John. In connection with Jesus'
teaching of the new birth, he believes that the reference to water (3:5)
alludes to baptism but that the writer's interest is not with baptism as
such but rather with a new creation by the Spirit of God. In the matter of
time, the author believes that in this Gospel the day begins at dawn, in
other words, "the sixth hour" was at noon. In summary this commentary
not only presents the Fourth Gospel as a trustworthy document but it
makes available to the reader most of the relevant literature on the subject.
George A. Turner
BOOK BRIEFS
Up From Grief, by Bernadine Kreis and Alice Pattie. New York:
Seabury, 1969. 146 pages. $3.95.
From her own experience and that of more than three hundred
persons interviewed, the author describes the varied facets of the three
stages of grief�shock, suffering, and recovery. Within this framework,
the role of the minister is discussed. While the book lacks in biblical
orientation, the author does share valuable insights into the feelings and
thoughts of a person experiencing grief. Every pastor, especially those
new in the ministry, wUl profit from reading this book.
Living Books of Moses�k Paraphrase of Genesis, Exodus, Leviticus,
Numbers, and Deuteronomy. Wheaton, lUinois: Tyndale House, 1969.
531 pages. $4.95.
This latest of the "Living" series, done by Ken Taylor and his
translating associates, is as vivid and clear as the earlier volumes. The
earnest reader will get a fuller picture of the Books ofMoses and find the
reading genuinely fruitful and rewarding. Take the Joseph narratives, for
example. They read like a highly fascinating story, and one finds him
self hesitant to stop reading. Young people, even children, will find the
accounts of Joseph and his brothers delightfully capable of holding their
attention.
Word and Action, New Forms of Liturgy. New York: Seabury Press,
1969. 199 pages. $2.95 (paperback).
In the past decade numerous Eucharistic liturgies have appeared, a
testimony to the vitality of the contemporary liturgical revival. Here are
some of the "official" and "unofficial" new liturgies in use in North
America, with an illuminating introductory essay by John C. Kirby of the
Divinity Faculty, McGill University, Montreal. It is noteworthy that
"churches which formerly had an elaborate ceremonial are moving toward
simplicity and those which had little or none are adopting some stylized
forms" (Introduction).
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The Prophets of Israel, from Ahijah to Rosea, by H. L. Ellison. Grand
Rapids: Eerdmans, 1969. 176 pages. $4.50.
The son of a Hebrew Christian missionary among the Jews, a
priest of the Anglican Church, and a professor of Old Testament, makes
intelligible to us those prophets whose work was done among the northern
tribes, stressing Amos and Hosea in particular. The prophets, seen in their
political and religious contexts, continue to speak eloquently to man's
condition. Erudite knowledge of the subject clarifies many an obscure text.
The Master's Men, by William Barclay. Nashville: Abingdon Press.
126 pages. $1.25 (paperback).
This is an American reprint of a book published earlier in Britain,
a readable, scholarly work that gives colorful pictures of each of the
disciples. It is for preachers and the general reader.
Devotions for Personal and Group Renewal, by Wallace Fridy. Nashville:
Abingdon, 1969. 144 pages. $2.75.
This little book of twenty-eight devotions should be in the hands of
those interested in personal and group renewal of the spiritual life.
Eminently readable, rich in insight and inspiration, it is bound to pull a
man God-ward. It is one of the best of its kind in recent years.
John the Baptist, As Witness and Martyr, by Marcus L. Loane. Grand
Rapids: Zondervan, 1968. 122 pages. $3.50 (paperback).
This is interpretive biography with a richly devotional approach, by
the Archbishop of Sydney. Chapters deal with the baptism and the
temptation of Jesus, John's testimony to Jesus, His comment concerning
John, concluding with three messages on the execution of John the Baptist.
Escape from Phoniness, by Aaron J. Ungersma. Philadelphia: West
minster, 1969. 127 pages. $1.95 (paperback).
Hippie revolt and campus rebellion have called attention to the
phoniness in society. The stated purpose of this book is to offer ways of
escape from phoniness in view of the multiplicity of temptations today
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to play the phony. The bluff, the bully, and the phony demonstrate their
inner inadequacy by "devious and manipulatory ways of relating to others"
(p. 11). Some chapter titles are "The Hollow Self," "The Isolated Self,"
"The Divided Self," and "The Responsible Self."
Amos Among the Prophets, by J. K. Howard. Grand Rapids: Baker, 1968.
120 pages. $2.95.
This book is in two main parts. First, Amos is seen against the back
ground of the developing prophetic movement. The second part is the
commentary proper in which the message of the prophet is related to its
historical setting and principles of conduct are presented, which remain
valid for the church today. The author is a graduate in medicine
(Edinburgh) and in theology (London).
Lectures on Preaching, by Phillips Brooks. Introduction by Ralph G.
Turnbull. Grand Rapids: Baker, 1969. 381 pages. $2.95.
This is another paperback reprint in the series "Notable Books on
Preaching." Previous titles include R.C.H. Lenski, The Sermon; A. Z.
Gossip, In Christ's Stead; and J. Stalker, The Preacher and His Models.
Brooks' treatise continues to hold a front-ranking position in the by now
lengthy list of titles that comprise the annual "Yale Lectures on Preaching."
This volume is ever contemporaneous.
The American Voice, edited by Gerald Willen. New York: Weybright and
Talley, 1968. 351 pages (paperback).
When our national life becomes disordered, it is well to take a
"backward glance" at ourselves. This book points to the cancers that are
within modern American society: hatred, assassination, abuse of the
individual, racial oppression-historical legacies that threaten to destroy
this "young-old nation." Compelling documentary evidence is to be found
in the writers of fiction, not only in their fiction but in their non-fiction,
much of which speaks directly of social, political, and economic concerns.
The book contains representative selections from nineteen authors, among
them Hawthorne, Cooper, Mark Twain, Frank Norris, Henry James, Edith
Wharton, and Theodore Dreiser.
42 The Asbury Seminarian
Where in the World is God? by Richard L. Harding. Chicago: Moody
Press, 1968. 96 pages (paperback). 95 cents.
This dramatic little book in analyzing recent world headlines seeks
to uncover fundamental problems involved and to point to the practical
solution.
In Castro's Quiches, by Clifton E. Fite. (Foreword by W. A. Criswell).
Chicago: Moody Press, 1969. $3.95.
The painful story of a father's desperate struggle to regain his
missionary son's release from Castro's prison is a remarkable account
of divine province.
A Drink at Joel's Place, by Jess Moody. Waco, Texas: Word Books, 1967.
125 pages. $3.50.
One hundred twenty-five pages of religious communication in the
contemporary idiom. Hookers, shockers, stingers-all are found in
abundance. It speaks reahstically about today's church, but is somewhat
repetitive.
The Will To Win, by James C. Hefley. Grand Rapids: Zondervan, 1968.
106 pages. $2.95.
Here is the third book by the author dealing with major figures in the
world of athletics. This book demonstrates to a young person that Chris
tianity is meaningful in the lives of his heroes. The variety of situations
shows how the spiritual can invade and be dynamic in secular settings.
The Book of Obadiah, by Don W. Hillis. Grand Rapids: Baker, 1968.
75 pages. $1.95.
This is another book in the Shield Bible Study Series, which are
inexpensive Bible study guides. The first half of the book concerns itself
with excellent background material including a section on the location of
Edom. The exposition demonstrates research, which should be helpful to
student and preacher.
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The Exploration of Faith; Triumphs in Hebrews Eleven, by R.E.V. White.
Chicago: Moody Press, 1%9. 125 pages. $3.50.
This is a book that teaches the practical, experiential aspects of
dynamic faith. It relates the story of faith as demonstrated in the lives of
"God's Faithfuls' Hall of Fame." Here is an exhilarating spiritual tonic for
all Christians. It is the work of the principal of the Baptist Theological
College of Scotland.
The Quiet Revolution, The Radical Impact of Jesus on Men ofHis Time,
by James D. Smart. Philadelphia: Westminster, 1969. 158 pages.
$2.95 (paperback).
If youth's disillusionment with the Church arises from the feeling
that it is too conservative and too satisfied with the status quo to
introduce a new age, the author reminds us that the Church is the result of
the most permanent and effective revolution in history. Ten brief
encounters recorded in the New Testament show the impact of the indi-
viduafs confrontation with Jesus. This is a timely little volume.
A Reader's Guide to Religious Literature, by Beatrice Batson. Chicago:
Moody Press, 1968. 188 pages. $2.25 (paperback).
A handbook that examines the writings of representative authors
from the early middle ages to the twentieth century. Authors treated
include Augustine, Dante, John A. Donne, Richard Baxter, John Bunyan,
Milton, William Law, John Henry Newman, Browning, Francis Mauriac,
T. S. Eliot, and C. S. Lewis. Familiarity with the works outlined here
will contribute much to a liberal education.
Answers for the Now Generation, by Carl F. H.Henry. Chicago: Moody
Press, 1969. 95 pages. .95 (paperback).
This book is the result of discussion groups with the author,
conducted in California on several college campuses. A revolutionary
younger generation demands forthright answers to questions concerning
"Christianity and Science," "Christianity and Evil," "Knowledge of God,"
"Man's Nature," "Revelation," "The Bible and Theology." The author
furnishes meaningful answers to hard questions.
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Breakthrough, Rediscovery of the Holy Spirit, by AlanWalker. Nashville:
Abingdon, 1969. 92 pages. $2.75.
The author believes that Pentecost is a repeatable experience.
Some chapter headings include "The Spirit makes New People," "The
Spirit Brings Maturity," "Special Baptism of the Spirit," and "The Spirit
Renews the Church." This little book challenges all who read it to
discover afresh the meaning and power of the Spirit.
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